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ume characterizes the behavior of ideas in the mind
in terxns of the relations of resemblance, contiguity,
and cause and effect. This characterization provides
a metaphor in terms of which we may describe the project that the
succeeding investigations embody. Our interest is in the broader
question of the relations and interactions among ideas in the long
eighteenth century, especially the ideas of the philosopher David
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Hume. To what extent are Hume's ideas a product of the place and time
in which he had them? To what new ideas did Hume's give rise? Which
ideas influenced his own? Which arguments and interchanges helped to
develop them? Which literature reflects their influence? Can we see a
resemblance between Hume's ideas and others which appear in
nonphilosophical literature? In what follows, we attempt to provide an
arena for the pursuit of such questions in a range of contexts.
Gregory Reece addresses Hume's response to Samuel Clarke in the
Dialogues, focusing on the possibility of the world's eternity as an
objection to the conclusiveness of the cosmological argument for the
existence of God. In the classical tradition, Clarke argues that even if we
assume the eternity of the world, its existence still demands an
explanation. Reece maintains that the importance of Hume's response
to Clarke is found in the way in which his character Philo develops a
thoroughly modern understanding of causation. Crucially important is
the difference between Clarke's classical claim that "the cause must be
more excellent than the effect" and Hume's claim in the Enquiry
Concerning Human Understanding that "when we infer any particular
cause from an effect, we must proportion the one to the other, and can
never be allowed to ascribe to the cause any qualities, but what are
exactly sufficient to produce the effect." That is, Reece contends that
the Dialogues do more than challenge the traditional arguments for the
existence of God—they represent the transition of those arguments and
their accompanying debates into a thoroughly modern world.
Michael Patton evaluates Hume's response to the arguments of his
day for a rational foundation for religious belief. Popularized by John
Ray and Joseph Butler, these lines of reasoning are famously challenged
by Hume in the Dialogues Concerning Natural Religion. Patton notes
that Hume, perhaps feeling a lingering need to replace the divine
explanation for the observed complexity of the physical universe with
a naturalized explanation, stops short of claiming that there is no need
to account for this complexity, retreating instead to the claim that we
might reasonably infer the existence of some vegetative force that
organizes matter and passes on complexity. Patton contends that Hume
has all the ammunition required to argue that there need be no
transcendental organizing force, ammunition that can be found in his
theory of rationality and his discussions of the origins of complexity
and the source of religious beliefs.
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Darian DeBolt offers an alternative approach to Hume on nature.
Contemplating the possibility that Hume may have had a hitherto
undetected influence on August Comte, DeBolt argues that Hume's
philosophy of religion may have significantly influenced the develop
ment of Comte's curious religion of le Grand Etre, or Humanity.
Making the hypothesis doubly ironic is the fact that the initial insight
into its plausibility arises out of a minor controversy between two latetwentieth-century interpreters of Hume's philosophy. This controversy
raises the question of whether Hume substitutes Nature for God or
proposes a religion of Man-in-Nature, something DeBolt undertakes to
consider in light of Hume's four essays on the ancient schools of
philosophy. A theme common in all four, DeBolt maintains, is that of
nature.
James Mock offers an exploration of Hume's theories of taste and
beauty as these are developed in his essay "Of the Standard of Taste," in
The Treatise of Human Nature and in his other writings. Mock begins
with conceptions of taste common in Hume's age that find their way
into his work, and investigates the influence on Hume's aesthetics of his
contemporaries, from Abbe Jean-Baptiste Dubos to Francis Hutcheson.
He then turns to Hume's unique contributions: the proposal of both an
epistemic, cognitive component and a non-epistemic sensory compo
nent of aesthetic judgment, a non-destructive relativism of response, and
the avoidance of the kind of aesthetic disinterestedness that is mandated
by Kant in his Critique of Judgment. Hume's conception of beauty as
utility is also addressed, as are its antecedents and contemporary
influences. Again, important contributions made to this conception by
Hume are canvassed.
Connections between theliterary and the ethical are drawn by Eva
Dadlez, who contends that the process of ethical reasoning advocated
in Hume's Treatise of Human Nature can be discovered in the intellec
tual and moral repertoire of the heroines of Jane Austen. Austen's
works, as do most works of fiction, endorse particular perspectives on
the rightness and wrongness of various courses of action in various
contexts. They endorse a distinctive view of human nature, and
particularly of human foibles. These perspectives may be thought to
converge more closely with one philosopher's ethical system than they
do with another's. Dadlez will maintain (contra those who wish to
propose a mesalliance between Austen and Kant, Austen and Hobbes,
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or Austen and Aristotle) that they undeniably and obviously converge
with views concerning human nature and morality put forward by
David Hume.
Each paper included here will explore Hume's ideas in relation to
others which gave rise to or resulted from or arose in tandem with
them, in an effort to provide a unique series of perspectives on the
intellectual life of the eighteenth century.

